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An Exegesis of 1 John 1:5 through 1 John 2:11


“This is the message we have heard from Him and announce to you, that God is Light, and in Him there is no darkness at all.  If we say that we have fellowship with Him and yet walk in the darkness, we lie and do not practice the truth; but if we walk in the Light as He Himself is in the Light, we have fellowship with one another, and the blood of Jesus His Son cleanses us from all sin.  If we say that we have no sin, we are deceiving ourselves and the truth is not in us.  If we confess our sins, He is faithful and righteous to forgive us our sins and to cleanse us from all unrighteousness.  If we say that we have not sinned, we make Him a liar and His word is not in us.  My little children, I am writing these things to you so that you may not sin.  And if anyone sins, we have an Advocate with the Father, Jesus Christ the righteous; and He Himself is the propitiation for our sins; and not for ours only, but also for those of the whole world.  By this we know that we have come to know Him, if we keep His commandments.  The one who says, “I have come to know Him,” and does not keep His Commandments, is a liar, and the truth is not in him; but whoever keeps His word, in him the love of God has truly been perfected.  By this we know that we are in Him:  the one who says he abides in Him ought himself to walk in the same manner as He walked.  Beloved, I am not writing a new commandment to you but an old commandment which you have had from the beginning; the old commandment is the word which you have heard.  On the other hand, I am writing a new commandment to you, which is true in Him and in you, because the darkness is passing away and the true Light is already shining.  The one who says he is in the Light and yet hates his brother is in the darkness until now.  The one who loves his brother abides in the Light and there is no cause for stumbling in him.  But the one who hates his brother is in the darkness and walks in the darkness, and does not know where he is going because the darkness has blinded his eyes.”
(NASB) 
Thesis
John synthesizes a balance of imputed righteousness and holy living for the post-Acts church as represented in the nature of God and his fellowship with fallen men who have been regenerated through the work of our great paradigm, Jesus Christ, into a practical ethic of life in the family of God.

Historical Context


 The Johannine epistles are unique in several matters of historical context.  They are the last of all the epistles written which are included in the canon.  Ryrie in his notes dates 1, 2 and 3 John around 90 AD.  He dates Jude around 70 or 80 AD and the other epistles are generally dated in the mid 60’s or earlier.  D.A. Carson agrees with this dating though he simply offers “a setting towards the end of the 1st century.  (Carson 351)  This places the epistles in a time frame well after the destruction of Jerusalem which dispersed the church there into the neighboring regions.  
Social Context



Even prior to that with the beginning of the Judaic war there was an influx of devout Jewish believers into the churches of Asia minor.(Bruce 14)  This influx however did not stem the tide of syncretism that had developed in these churches.  Asia Minor was a hotbed of mystery cults and Hellenic philosophies.  The Pauline epistles demonstrate early infiltrations of these entities into the early church creating heresies which would continue into the era of the Johannine epistles and beyond to Marcion and others.  Acts 20:30 and  2 Timothy 1:15 give an ominous foreshadowing of the heresies to come.  Thus as these more orthodox Christians from Judea moved into the churches of Asia Minor the ensuing conflicts would have come to the attention of the Apostle John residing in Ephesus.

F.F. Bruce recognizes that there is some controversy over the authorship of the books. He concludes that all three of the epistles were written by a single author who also wrote the Gospel of John. (Bruce 15)  However in a more detailed handling of the subject he cites the difficulties in being dogmatic on this point (Bruce 30) but believes that the preponderance of the evidence falls on the side of common authorship. (Bruce 31) While not explicitly stating that the Apostle John is the author the text that follows clearly indicates that this is his belief.  Ryrie also accepts the apostolic authorship for both the Gospel and the epistles.  Carson recognizes the value of accepting the unified authorship of the gospel and epistles but falls short of endorsing it. (Carson 351)  The early church fathers offered no other possible author than the Apostle John. (Cabal 1863) 
Cultural Context


A specific reconstruction of the events that inspired the writing of 1 John is a difficult task.  The author does not provide any insight into the addressees except to call them “little children”.  This is different from the final two epistles which are both addressed to specific personages, though there is debate with 2 John as to whether it is addressed to a specific lady or the term refers allegorically to the church.  Clearly John is combatting heresy in the church.  This fits with the information already considered.  While this material combats gnostic heresies Macrae sees this letter specifically addressing antinomianism. (Macrae 10)  It is then only from the text itself that one may be infer a concrete setting for 1 John (Carson 351)  This type of mirror reading is at best a rough guide to the circumstances of a text and one must operate with extreme care to avoid reading too much into it, instead of drawing from it. (Gorman 73)  So one can only look at the church history that is available and compare it generally to the epistle.  The presence of Cerinthian and Nicolaitan heresies in the church during this period is documented.(Macrae 10)  If one accepts the common authorship for Revelation as well as the books already discussed, John addresses the Nicolaitan heresy in strong terms in his message to Pergamum (Revelation 2:15).  “It is clear from the Johannine letters that Christology is wedded to soteriology.  Those who do not believe that Jesus is the Christ come in the flesh do not have eternal life.” (Schreiner 413)  This passage specifically links Christology and soteriology to an ethic of holiness rooted in love.  It is a clear shot at a variety of gnostic heresies circulating late in the first century which would find footing in the person of Marcion somewhat later.
Literary Context


Authorship bears directly on the literary context of 1 John.  If one accepts the common authorship of the gospel and epistles it provides a definitive context for exploring common themes as well as to infer contextual information from the differences.  The introduction of the epistle avers the author’s personal witness of Jesus and the events surrounding his ministry, death and resurrection.  This is also the introduction to our passage and calls for us to consider the Gospel as “what we have seen and heard we proclaim to you also.” (1 John 1:3a, NASB)  Indeed it may be a call by John to recall to the minds of a straying church the truths to be found in the Gospel that bears his name.  The epistle was not written in a literary vacuum but perhaps as an explication and reminder of the Gospel as it resides in the work of the fourth evangelist.  As previously mentioned the Johannine are the last of the epistles chronologically.  Thus they fall in the canon near the end of the New Testament followed by Jude and another work attributed to John the Apostle, Revelation.

The specific text being considered here follows the introduction.   It is set apart from the rest of the epistle; being placed between the statement of eyewitness and a piece of literature that is fairly unique within the epistolary works of the New Testament.  “No completely satisfying explanation has been given by commentators of the duplication of this threefold encouragement.” (Bruce 57)  1 John 2:12-14 has similarities to Hebrew wisdom literature and poetry in its repetition.  The NIV and HCSB both put this section in verse form.  It clearly delineates the end of a thought and the beginning of a new section of the epistle, both emphasizing what comes before and introducing the thoughts to follow.
Formal Analysis
Structure


The genre of the book which contains this text is an epistle.  1 John is more specifically a general epistle.  This indicates that the epistle is not addressed to a specific person, church, city or even region.  It contains no opening or closing salutations. He only addresses the readers as “little children”. Neither does the author identify himself within the text of the epistle.  Thus if there were specific circumstances that occasioned this letter, they cannot be determined directly from the text.


The form of the selected text is deceptively simple.  It might appear to be a simple expository epistle at first glance.  “The Greek is deceptively simple;” (Carson, 351).  The apparent simplicity blossoms into structural beauty as the text is examined more closely.  There is a poetic format to the passage that appears only when the content is considered over phrasing.
Structure
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Structurally, the text opens with a thesis statement.  The first series of statements include the word if.  The second series of statements are contextually “if…then” statements.  A statement of the purpose of the text is interposed between the sets of “if…then” statements and a statement of the nature of the text follows them.  The passage closes with a triple conclusion statement.  So a summary of the structure is A BBBBB A BBBBB A BB D.  In closing the passage with the triple conclusion the author almost subconsciously emphasizes the thesis.

The text moves from the nature of God to the nature of humanity by way of the fellowship that has been opened up for them by the work of Jesus Christ.  John does this through a series of contrasts, the nature of humankind with and without fellowship and obedience to God.  So there is a progression from the divine nature to the temporal expression of that nature in the actions of regenerated men and women.  This text is often cast as three “tests”.  Robert Law proposed these in his The Tests of Life in 1909.  Bruce follows this model but Carson demonstrates his skepticism by the use of “tests” throughout his fairly extensive treatment of this concept.  Perhaps the best summary of his view is in this sentence, “Rather John writes ‘these things’, i.e. about these tests, so as to reassure the genuine believers (5:13)” (Carson 353) It can be even taken further than a reassurance.  The movement of the text indicates a descriptive, prescriptive and exhortative intent, providing not only reassurance but guidance in Christian living. 
Detailed Analysis 
Verse 5
This is the message we have heard from Him and announce to you, that God is Light, and in Him there is no darkness at all.  

Having established source, authority and overall purpose in the first four verses of 1 John, the author now introduces our text. He again emphasizes the divine source of the gospel which he announces to the readers.  This establishes the ultimate source for all information about the nature of God.  It also bears on the deity of Christ.  Ryrie in his notes clearly feels that the pronouns reflect to Christ who was the topic of verses one through four. (Ryrie 1992) Christ is the source from which John draws the eternal truth that God is light (John 8:12).  Indeed this is a reprise of the Gospel’s assertion that Jesus himself is the light (John 1:4-5) “which coming into the world, enlightens every man” (John 1:9, NASB).  This is a great example of the compactness of the Johannine corpus which leads Carson to say “Thus the Johannine writings constitute a microcosm of early Christianity, and a microcosm of the final defining documents of biblical theology.”(Carson 133)  In one sentence John makes a statement about the source of the Gospel, the deity of Christ, the nature of God and sets the stage for the movement of the passage that follows.  He also introduces a key biblical theme of light seen as the first move of God at creation (Genesis 1:3-4).  While this passage carries no direct theological implications to our current text it does establish certain preeminence for light in the biblical and theological context.   “Thus, for the inspired writers, light is tied inseparably to the powerful presence and activity of God as the ultimate source of the first creation.” (Borchert 644)  This intimate tying of God to light continues through the Psalms “The Lord is my light and my salvation” (Psalm 27:1a, NASB); “For with you is the fountain of life; In Your light we see light.” (Psalm 36:9 NASB)  Here is the biblical connection of light to life and salvation.  This theme is also one of the connections that scholars make between the Johannine Corpus and the Qumran writings, “Where men are ruled either by the Prince of Light or by the Angel of darkness.” (Bruce 41).  John reaches into his Hebraic heritage and indeed into his Gospel to set the divine and theological basis for a move onto ethical matters under the same illuminating theme.   This verse ends with the antithesis of the light, darkness.  The fact that God is light removes the possibility of any darkness residing in his being.  Darkness is an absence of light.  Therefore light cannot have any inherent part in darkness.  John sets up the great dualism, not one of equal balancing forces in creation but one of presence and absence.  This sets the biblical dualism as separate and unique from other cultures that also use this theme to present metaphysical concepts. (Borchert 644)  The stage is set and the author moves into the meat of text.
Vs. 6

If we say that we have fellowship with Him and yet walk in the darkness, we lie and do not practice the truth.


Having set the divine foundation for the concepts to follow, John reflects back to the purpose of the gospel as stated in 1 John 1:3 (NASB),  “…so that you too may have fellowship with us; and indeed our fellowship is with the Father, and with his Son Jesus Christ.”  This leads off the first quintet of conditional statements with the darkness, the absence of God.  How can one claim to fellowship with the presence of God while walking in darkness, in the very antipode of God’s being, “This ethical use of the verb ’to walk’ (peripateo) in the New Testament is particularly common in the Pauline letters but is also characteristic of these three Johannine letters, especially when we consider their brevity…” (Bruce 42)   The “then” side of this conditional has strong ties both to the Gospel of John and the previously mentioned body of Qumran literature.  John ties the dualism of light and darkness to another dualistic concept, truth and falsehood.  He maintains the ethical stance of the passage tying the verbal darkness of falsehood to the lack of truth in action.   
Vs. 7 

“but if we walk in the Light as He himself is in the Light as he himself is in the Light, we have fellowship with one another, and the blood of Jesus His Son cleanses us from all sin.”

The second conditional statement moves to the other side of the issue.  Living in the presence of God restores fellowship.  Once again the preamble of the book establishes that restored fellowship with each other necessarily involves restored fellowship with God (1 John 1:3).  The emphasis in this verse is stunning.  The light is important!  It is life and salvation.  John has established a movement or progression from the essence of God (God is light) to the proclivity of humanity (to walk in the darkness) and now to the new option open available to all people (walking in the light).  
Verse 8


If we say that we have no sin, we are deceiving ourselves and the truth is not in us.”


John has set the foundational truths of the nature of God, the ethical nature of man and the opportunity for man to change his life and destiny by entering into that nature through the saving work of the blood of Jesus.  Now he covers the very nature of man.  Ryrie sees this verse as dealing with our sin nature. (Ryrie 1992)  Human beings possess sin as surely as they possess physical bodies.  Isolated this may seem to contradict Paul when he states “For if we have become united with Him in the likeness of His death, certainly we shall also be in the likeness of his resurrection, knowing this, that our old self was crucified with Him, in order that our body of sin might be done away with, so that we would no longer be slaves to sin.” (Romans 6:5-6, NASB)  However the next verse pulls the apparent contradiction into line.    This is a shot at the gnostic heresies which taught a dualistic existence.  They believed that reality was split between material and spiritual.  Material was essentially evil.  Spiritual was essentially good.  The spiritual part of man was incapable of sin.  This rejected the humanity of Jesus and the holistic sinful nature of man.   It is not so far from humanism of today and transcendentalism of the 19th century which views man a essentially good.  
Verse 9
If we confess our sins he is faithful and righteous to forgive us our sins and to cleanse us from all unrighteousness.
In verse 5 John sets the divine standard.  In verses 6 and 7 he sets the ethical standards for those who would claim to be in fellowship with God.  In verse 8 John declares with Paul (Romans 3:23) that all have sinned.  The corollary to this is that mankind cannot fellowship with God because darkness has no place in the light.  John provides the solution, the only solution, in verse 9.  It is the same solution that Paul presents in Romans 10:9 and essentially the same solution that Solomon presents to Israel in 2 Chronicles 7:14(NASB), “…and My people who are called by My name humble themselves and pray and seek My face and turn from their wicked ways, then I will hear from heaven, will forgive their sin and will heal their land.”  A refusal to recognize one’s own sinful nature rejects the gift of God’s mercy and grace.
Verse 10
If we say that we have not sinned, we make Him a liar and His word is not in us.


This inability to see disobedience is another symptom of walking in darkness.  It is the ethical view of Romans 3:23-24 (NASB) “For all have sinned and fall short of the glory of God, being justified as a gift by His grace through the redemption which is in Jesus Christ.”  The rejection of this eternal truth has the net result of calling God a liar and is a demonstration of the absence of God’s truth.  “Thy word I have treasured in my heart, That I may not sin against You.”  (Psalm 119:11, NASB)  The efficacy of the word of God in the lives of those faithful to Him has not changed.  The psalmist in this beautiful reference to his own struggle against sin admits his desperate need for God’s word to help him overcome his own sin nature.  Later in the same passage he calls to God to enable him to walk in the light by opening his eyes, “that I may behold Wonderful things from your law.” (Psalm 119:18, NASB)  Those who have God’s word in them recognize their sinful nature and the fact that they have all sinned.  “May it never be!  Rather, let God be found true, though every man be found a liar…” (Romans 3:4, NASB)
Chapter 2 verse 1a

My little children, I am writing these things to you so that you may not sin. 


This is the next declarative statement in the text.  It establishes the specific purpose of the text.  This is roughly equivalent to Paul in Romans, “What shall we say then?  Are we to continue in sin so that grace may increase?  May it never be!  How shall we who died to sin still live in it?” (Romans 6:1-2, NASB)  John has already declared humanities sinfulness, but at the same time he has proclaimed the path to righteousness.  He now affirms his purpose in declaring these things.  He ultimately desires that the faithful go and sin no more. “While insisting, against false teachers, that it is wrong to say either that ‘we have no sin’ or that ‘we have not sinned’, John does not wish to give the readers the idea that sin may be regarded as a normal phenomenon in the Christian life.” (Bruce 48)
Verse 1b

And if anyone sins, we have an Advocate with the Father, Jesus Christ the righteous


The second half of the first verse of chapter two begins the next set of conditionals.  This set of conditionals addresses the same concepts as the first, the nature of God, the nature of man and the path created by God to restore fellowship but in a more specific manner.  It establishes Jesus Christ as the great advocate in heaven.  “Advocate. Lit., one summoned alongside, a helper or patron in a lawsuit.  Used only by John in the NT and translated ‘Helper’ in John 14:16, 26; 15:26; 16:7.  Our defender in the courtroom of God is righteous and therefore effective.” (Ryrie 1992)   For Paul this activity of the Lord and savior constitutes intercession (Romans 8:34) and for the author of Hebrews (chapters 4 and 5) it is Christ functioning as high priest.
Verse 2

and He himself is the propitiation for our sins; and not for ours only, but also for those of the whole world.


This second conditional is perhaps the most difficult to assess but is representative of the nature of the second set.  The conditionals exist here below the surface.  The proposition in the context of this passage is that if Christ is in his own being the satisfaction for sin, he is also the satisfaction for the sins of the entire world.  Hilasmos is a word unique to 1 John (4:10 is the only other occurrence) but a variant of the same root is found in Romans 3:25. (Bruce 50) There is some discussion of the translation of this term.  Bruce accepts propitiation, the concept of satisfaction of the “bill” presented by sin. (Bruce 50)  Schreiner also feels that the arguments for propitiation are more convincing. (Schreiner 359)  Others prefer the concept of expiation, or the cancellation of the debt.  “God simply waives the threatened penalty for transgression” (Yarborough 390)  Regardless of the stand taken on term, the primary concept is that Jesus Christ is at the center of this action and that it is available to the saints as well as to the entire world.

Verse 3

By this we know that we have come to know Him, if we keep His commandments.


This is the crux of the Christian ethic, obedience to God.    The text is moving from the conceptual to the practical.  In the first series of conditional statements John considered the nature of God, the nature of humanity and the nature of life on earth.  Now John moves on the practical aspects of what the results of that choice look like. The initial physical evidence of knowing Jesus Christ is obedience to his commandments.  This is not legalism.  This is not making a list of things that are acceptable to God and things that are not.  John may well be setting his readers up.  He could well be setting the expectation that He is going to give them a list, a New Testament law that they can follow to “walk in the light”.  They are going to be disappointed, but disappointed with a purpose, the purpose that John has already made abundantly clear.
Verse 4

The one who says, “I have come to know Him,” and does not keep His commandments, is a liar, and the truth is not in him;

It is not enough to confess Christ with the mouth.  He must have a place in the heart also and that will result in obedience to his commandments.   This is a more practical repetition of the idea expressed in 1 John 1:6 and states the same theme as verse three conversely (Bruce 51).  It further develops the dualism of truth vs. lie.  It is a thread throughout this passage and indeed throughout the Johannine Corpus (cf. John 8:44, 55; John 14:6; John 1:14; John 8:32).  This is John’s Nike commercial, “Just do it!”  These are the hard words to people who all claimed to be followers of Christ.  It is no wonder that John follows up this harshness with a little encouraging verse.
Verse 5

But whoever keeps His word, in him the love of God has truly been perfected.  By this we know that we are in Him.

A full love of God, a complete love of God, a perfected love of God demonstrates itself in one’s handling of his word.  “Jesus answered and said to him, ‘If anyone loves Me, he will keep My word; and My Father will love him, and We will come to him and make Our abode with him.”  (John 14:23, NASB)  It is this very thing that shouts of relationship with God.  David understood this love, “Your word I have treasured in my heart, that I may not sin against You.” (Psalm 119:11, NASB) the “Beth” section of this Psalm is all about this topic.  It is about keeping a close relationship to God.  John is calling for a response to John 3:16(NASB), “For God so loved the world, that he gave His only begotten Son, that whoever believes in Him shall not perish, but have eternal life.” He calls for complete love as a proper response and the outward expression of that love is obedience to the word of God.  It is this obedience that allows one to be in his presence.  
Verse 6

He who says he abides in Him ought himself to walk just as he walked.

This is the, “What would Jesus do?” of Charles Sheldon author of In His Steps.  He turns verse 5 around and brings it even more into the practical.  It must be remembered that this is a letter to the Acts 29 church.  It is not to seekers.  It is not to the pagan society.  This is the final inspired words of God to His church through the last living apostle, John.  John sets the model for the pragmatic Christian lifestyle.  This is the balance to verse two.  
Verses 7-8
Beloved, I am not writing a new commandment to you, but an old commandment which you have had from the beginning; the old commandment is the word which you have heard.  On the other hand, I am writing a new commandment to you, which is true in Him and in you, because the darkness is passing away and the true Light is already shining.
John introduces a new dualism here.  It is the dualism of new and old. In the first century church which was a blending of Jew and Gentile this is a salient point.  It counterpointed by the contrast of light and darkness.  The dualism of the new and the old commandment is not like that of the darkness and the light.  Jesus has united the new with the old and in doing so revealed the true light which is dispelling the darkness.  The old commandment which Jesus quotes as a combination of Deuteronomy 6:5 and Leviticus 19:18 summarize the totality of the law.  Yet Christ himself recognizes that in him all things are made new. “A new commandment I give to you, that you love one another, even as I have loved you, that you also love one another.” (John 13:34, NASB)  Clearly the love itself is not the issue.  The newness of the commandment rests in the depth and nature of the love.  The novelty is in Christ raising himself up as the standard.  John repeats this standard for his readers.  The ethic is made complete in Him.
Verse 9

The one who says he is in the Light and yet hates his brother is in the darkness until now.

This is the final series of conditional statements.  The ethical lens focuses down another level to the specific topic of relationship within the body of Christ.  History is replete with the kind of animosity that doctrinal disputes can engender.  It is amazing the depth of hate that man can justify as serving God.  This hate was alive and functioning in the first century within the church.  This is the antithesis of the commandment.  It is a tight focus on behavior that is evidence of abiding in darkness.  Hate is darkness and 1 John 1:5 makes it clear that there is no darkness in the nature of God.
Verse 10

The one who loves his brother abides in the Light and there is no cause for stumbling in him.

John turns the previous statement around and focuses on the positive side of the ethic.  It is a tight focus on behavior that is evidence of abiding in the light.  “To love your brother is much more important than orthodoxy; yes, it is more important than mere mechanical correctness in your conduct and behavior in an ethical sense…This thing is inevitable—if we belong to Him, we must be manifesting this spirit and type of life.” (Lloyd-Jones 196)  John sees this as the crucial point at which to combat heresy and as the core of the Gospel.  He sees it as a primary responsibility of all of those who consider them to be children of God.  This conditional statement sets the ethic of love as weapon against error.  It raises the light unto my path and the lamp unto my path high so that the way that God has prepared can be clearly seen.

Verse 11

But the one who hates his brother is in the darkness and walks in the darkness, and does not know where he is going because the darkness has blinded his eyes.

The final verse of the passage is also the final conditional statement and sets the anti-ethic.  If love prevents one from stumbling, then hate is the evidence that one walks in darkness without understanding of where to go because one’s eyes are blinded.  It rings of Jesus’ words in Matthew 15:14(NASB) “Let them alone; they are blind guides of the blind.  And if a blind man guides a blind man, both will fall into a pit.”  
Synthesis


John sends a clear and systematic ethical message to the Church of Jesus Christ as it exits the Apostolic Age.  He does so with great literary skill and elegance.  The very structure of the passage speaks of the maturing Christian.  It moves from the general wonder at the nature of God that one experiences at the outset of rebirth and renewed relationship with God to specifics of the godly ethic in the mature Christian.  He prefaces the passage with a reference to his own personal experiences with Jesus and provides a poetic postlude of encouragement for Christians at all maturity level.  His use of conditional statements in an organized series highlights and emphasizes the concrete dualism that represents all things of God, and all things not of God.  Light and dark, truth and falsehood, love and hate provide bricks that he lays on the foundation of God’s nature and our need for fellowship with him, which can only be obtained through the blood of Jesus.  This fellowship is not just an object of the spiritual realm but a lynchpin of life.  F. F. Bruce briefly describes a world of men walking in darkness, “Those who walk in the darkness do not know where they are going and cannot co-ordinate their courses; they stumble against one another and fall into confusion.” (Bruce 43) It is only in the light of God that is the nature of God that on is able to truly engage mankind in a meaningful way.  Otherwise it is a case of “blind guides of the blind.  And if a blind man guides a blind man, both will fall into a pit.” (Matthew 15:14, NASB)  Indeed the darkness that John warns of is the blindness that the Lord decries in Matthew.  It is against this creational backdrop of light and dark that John’s dualism takes shape and builds an ethical framework for the people of God to follow until the Lord himself returns.  It is framework that cannot be achieved but comes with true fellowship with God.  It is an ethic of choice.  John states:  choose God. When God is chosen, walking in the light becomes natural.  It is not a walk of perfected behavior, but a walk of acknowledged truth coupled with the grace and forgiveness of a God who has provided a path to reconciliation.  As the passage moves from nature, to fellowship, to commandment, to love; John lays out a path for continuing life in the light.  He also delineates the symptoms of both sides of the dualism.  

Fellowship with God is characterized by obedience and love.  Those who claim to have this fellowship and yet do not demonstrate obedience and love are false.  Those who claim to have no need for this fellowship wallow in deception.  They have reached for the apple which Satan dangles before mankind.  Self-deception is at the core of sin.  John recognizes the results of this self-deception, “the truth is not in us.”  Jesus cannot abide with falsehood.  The light and the dark cannot coexist.  “If the readers are to have fellowship with the Father and with the Son, they must understand what makes this possible.” (Barker 1083)The tightly organized conditional statements punctuated by  the nature of God, the purpose of John’s message and the nature of John’s message blend into a beautiful framework of the ethic of living for Christ in a dark world that is just as applicable today as it was in the first century.
Reflection:  The Acts 29 Church


1 John is a part of the small corpus of the canon that represents the post-Acts church and is the book that indeed usher’s in the post-Apostolic age.  I see in this passage a church struggling with many issues that the twenty-first century church is dealing with.  The dualism that John presents is timeless.  While they dress differently and utilize much different forms of communication and media, the false teachers of today are not so different from those whom John specifically rejects.  The discounting of sin started long before the term postmodernism was coined.   The rejection of the person, deity and work of Christ, even within the “church” continues its march through the ages.  The establishment of the Christian ethic is based in the person and work of Christ.  In fact it is an extension of his presence and work in our lives.  “By this we know that we have come to know Him, if we keep His commandments.”  As with the other conditionals the order is important.  The knowing brings about the obeying.  It is the very result of “walking in the light”.  It is the imputed condition of righteousness that must exist before the maturing Christian can practice the truth.  The lack of this condition in those who would feign fellowship with God or claim special spiritual knowledge will ultimately result in behavior which is inconsistent with God’s nature.  In the same way, those who have been reborn and live in the condition of imputed righteousness, the steady maturing process will produce ethical fruit consistent with God’s presence and “if we confess our sins he is faithful and righteous to forgive us our sins and to cleanse us from all unrighteousness.”  While this promises forgiveness of sin it does not excuse from the responsibility of acting within the ethic of the Gospel of Jesus Christ.  Indeed it compounds the responsibility and demands a personal response to the only living God who has designed and executed this great plan of salvation.   “How will we escape if we neglect so great a salvation…” (NASB Hebrews 2:3)  John avers that this response is not just spiritual.  It must also be an ethical response, a practical response.  It is an ethic of light, an ethic of love.  It is an ethic beyond human comprehension or execution but one that should shine in the darkness as God’s people makes light their ethic.
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